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James 5:14…Some will object that the ritual use of oil is inconsistent with the Age of
Grace, with its de-emphasis on ceremonies and rites. However, we do use the bread and
wine as symbols of Christ’s body and blood, and we use water in baptism. Also women
use head coverings in the assembly as symbols of their submission to man. Why then
should we object to the ritual use of oil?1

C. Concerning Women’s Head Coverings (11:2–16)
Verses 2–16 of chapter 11 are devoted to the subject of women’s head-coverings. The

remaining verses deal with abuses in connection with the Lord’s Supper (vv. 17–34). The
first section of the chapter has been much disputed. Some think that the instruction given
here was applicable only to Paul’s day. Some even go so far as to contend that these
verses reflect Paul’s prejudice against women, since he was a bachelor! Still others
simply accept the teaching of this portion, seeking to obey its precepts even if they do not
understand them all.

11:2 The apostle first of all commends the Corinthians for the way in which they
remembered him in all things, and held fast the traditions just as he had delivered
them. Traditions refer not to habits and practices that have arisen in the church down
through the years, but rather, in this case, to the inspired instructions of the Apostle Paul.

11:3 Paul now introduces the subject of women’s head coverings. Behind his
instruction is the fact that every ordered society is built on two pillars—authority and
subjection to that authority. It is impossible to have a well-functioning community where
these two principles are not observed. Paul mentions three great relationships involving
authority and subjection. First, the head of every man is Christ; Christ is Lord and man
is subject to Him. Secondly, the head of woman is man; the place of headship was given
to the man, and the woman is under his authority. Third, the head of Christ is God; even
in the Godhead, One Person has the place of rule and Another takes the place of willing
subordination. These examples of headship and submission were designed by God
Himself and are fundamental in His arrangement of the universe.

At the outset it should be emphasized that subjection does not mean inferiority. Christ
is subject to God the Father but He is not inferior to Him. Neither is woman inferior to
man, though she is subordinate to him.

11:4 Every man who prays or prophesies with his head covered dishonors his
head, that is, Christ. It is saying, in effect, that the man does not acknowledge Christ as
his head. Thus it is an act of gross disrespect.

1William MacDonald; edited with introductions by Arthur Farstad, Believer’s Bible
commentary: Old and New Testaments [computer file], electronic ed., Logos Library
System, (Nashville: Thomas Nelson) 1997, c1995 by William MacDonald.

PDF Creator - PDF4Free v2.0                                                    http://www.pdf4free.com

http://www.pdfpdf.com/0.htm


2

11:5 Every woman who prays or prophesies with her head uncovered dishonors
her head, that is, the man. She is saying, in effect, that she does not recognize man’s
God-given headship and will not submit to it.

If this were the only verse in the Bible on the subject, then it would imply that it is all
right for a woman to pray or prophesy in the assembly as long as she has a veil or other
covering on her head. But Paul teaches elsewhere that women should be silent in the
assembly (1 Cor. 14:34), that they are not permitted to teach or to have authority over the
man but to be in silence (1 Tim. 2:12).

The passage is admittedly a difficult one. What does seem clear is that in the matter
of covering, the woman’s duty is the exact opposite of the man’s. In other words, it is
proper for a woman to be covered whenever it is proper for a man to be uncovered in
situations involving prayer and prophesying.

11:6 If a woman is not covered, she might as well be shorn. But if it is shameful
for a woman to be shorn or shaved, then she should be covered. The unveiled head of a
woman is as shameful as if her hair were cut off. The apostle is not commanding a
barber’s operation but rather telling what moral consistency would require!

11:7 In verses 7–10, Paul teaches the subordination of the woman to the man by
going back to creation. This should forever lay to rest any idea that his teaching about
women’s covering was what was culturally suitable in his day but not applicable to us
today. The headship of man and the subjection of woman have been God’s order from the
very beginning.

First of all, man is the image and glory of God whereas woman is the glory of
man. This means that man was placed on earth as God’s representative, to exercise
dominion over it. Man’s uncovered head is a silent witness to this fact. The woman was
never given this place of headship; instead she is the glory of man in the sense that she
“renders conspicuous the authority of man,” as W. E. Vine expresses it.

Man indeed ought not to cover his head in prayer; it would be tantamount to
veiling the glory of God, and this would be an insult to the Divine Majesty.

11:8 Paul next reminds us that man was not created from woman but woman was
created from man. The man was first, then the woman was taken from his side. This
priority of the man strengthens the apostle’s case for man’s headship.

11:9 The purpose of creation is next alluded to in order to press home the point. Nor
was man created primarily for the woman, but rather woman for the man. The Lord
distinctly stated in Genesis 2:18, “It is not good that man should be alone; I will make
him a helper comparable to him.”

11:10 Because of her position of subordination to man, the woman ought to have a
symbol of authority on her head. The symbol of authority is the head-covering and
here it indicates not her own authority but subjection to the authority of her husband.

Why does Paul add because of the angels? We would suggest that the angels are
spectators of the things that are happening on earth today, as they were of the things that
happened at creation. In the first creation, they saw how woman usurped the place of
headship over the man. She made the decision that Adam should have made. As a result
of this, sin entered the human race with its unspeakable aftermath of misery and woe.
God does not want what happened in the first creation to be repeated in the new creation.
When the angels look down, He wants them to see the woman acting in subjection to the
man, and indicating this outwardly by a covering on her head.
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We might pause here to state that the head-covering is simply an outward sign and it
is of value only when it is the outward sign of an inward grace. In other words, a woman
might have a covering on her head and yet not truly be submissive to her husband. In
such a case, to wear a head-covering would be of no value at all. The most important
thing is to be sure that the heart is truly subordinate; then a covering on a woman’s head
becomes truly meaningful.

11:11 Paul is not implying that man is at all independent of the woman, so he adds:
“Nevertheless, neither is man independent of woman, nor woman independent of
man, in the Lord.” In other words, man and woman are mutually dependent. They need
one another and the idea of subordination is not at all in conflict with the idea of mutual
interdependence.

11:12 Woman came from man by creation, that is, she was created from Adam’s
side. But Paul points out that man also comes through woman. Here he is referring to
the process of birth. The woman gives birth to the man child. Thus God has created this
perfect balance to indicate that the one cannot exist without the other.

All things are from God means that He has divinely appointed all these things, so
there is no just cause for complaint. Not only were these relationships created by God,
but the purpose of them all is to glorify Him. All of this should make the man humble and
the woman content.

11:13 The apostle now challenges the Corinthians to judge among themselves if it is
proper for a woman to pray to God with her head uncovered. He appeals to their
instinctive sense. The suggestion is that it is not reverent or decorous for a woman to
enter into the presence of God unveiled.

11:14 Just how does nature itself teach us that it is a shame for a man to have long
hair is not made clear. Some have suggested that a man’s hair will not naturally grow
into as long tresses as a woman’s. For a man to have long hair makes him appear
effeminate. In most cultures, the male wears his hair shorter than the female.

11:15 Verse 15 has been greatly misunderstood by many. Some have suggested that
since a woman’s hair is given to her for a covering, it is not necessary for her to have
any other covering. But such a teaching does grave violence to this portion of Scripture.
Unless one sees that two coverings are mentioned in this chapter, the passage becomes
hopelessly confusing. This may be demonstrated by referring back to verse 6. There we
read: “For if a woman is not covered, let her also be shorn.” According to the
interpretation just mentioned, this would mean that if a woman “does not have her hair
on,” then she might just as well be shorn. But this is ridiculous. If she does not “have her
hair on,” she could not possibly be shorn!

The actual argument in verse 15 is that there is a real analogy between the spiritual
and the natural. God gave woman a natural covering of glory in a way He did not give to
man. There is a spiritual significance to this. It teaches that when a woman prays to God,
she should wear a covering on her head. What is true in the natural sphere should be true
in the spiritual.

11:16 The apostle closes this section with the statement: “But if anyone seems to be
contentious, we have no such custom, nor do the churches of God.” Does Paul mean,
as has been suggested, that the things he has just been saying are not important enough to
contend about? Does he mean that there was no such custom of women veiling their
heads in the churches? Does he mean that these teachings are optional and not to be
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pressed upon women as the commandments of the Lord? It seems strange that any such
interpretations would ever be offered, yet they are commonly heard today. This would
mean that Paul considered these instructions as of no real consequence, and he had just
been wasting over half a chapter of Holy Scripture in setting them forth!
There are at least two possible explanations of this verse which fit in with the rest of the
Scripture. First of all, the apostle may be saying that he anticipates that certain ones will
be contentious about these matters, but he adds that we have no such custom, that is,
the custom of contending about this. We do not argue about such matters, but accept
them as the teaching of the Lord. Another interpretation, favored by William Kelly, is
that Paul was saying that the churches of God did not have any such custom as that of
women praying or prophesying without being covered.2

11:2 Chs. 11-14 cover three problems related to public worship: the wearing of the veil,
the Lord’s Supper, and spiritual gifts. Paul did not invent these truths, but handed on
established Christian traditions in his apostolic teaching.

KINGDOM DYNAMICS
11:3 Jesus and the Father Model Relationship for Marriage, FAMILY ORDER. The
relationship between God as “Head” and Christ as Son is given as a model for the
relationship between husband and wife. When the Bible reveals how the Father and the
Son relate to each other, it also tells us something about the way that husbands and wives
should relate to each other.
The following principles for the husband-wife relationship are illustrated in the
relationship of Jesus and the Father: 1) Husband and wife are to share a mutual love
(John 5:20; 14:31). 2) Husband and wife have different roles and accomplish different
functions in the marriage (John 10:17; 14:28; 17:4). 3) Though having different roles,
husband and wife are equal; they live in unity (John 10:30; 14:9, 11). 4) Husband and
wife esteem one another (John 8:49, 54). 5) Husbands express love for their wives
through care, shared life and ministry, attentiveness (John 5:20, 22; 8:29; 11:42; 16:15;
17:2). 6) Wives express love for their husbands by being of one will and purpose with
them; by exercising authority entrusted to them with humility and meekness, not striving
or competing; in a word, by showing respect both in attitude and action (John 4:34; 5:19,
30; 8:28; 14:31; 15:10; Phil. 2:5, 6, 8; see also Gen. 3:16; 1 Tim. 2:8-15).

11:3 A proper understanding of this section is based on understanding Creation
principles and Corinthian social customs. Adam and Eve were created mutually
interdependent (v. 11). Together they make up humanity in its completed form. The order
and design in their creation reveals the glory of God (v. 7) and headship of Christ (v. 3).
In addition, woman is the glory of man (v. 7) in that she was created as his suitable
companion (v. 9) and endowed with a nature to match her role (v. 15).

2William MacDonald; edited with introductions by Arthur Farstad, Believer’s Bible
commentary: Old and New Testaments [computer file], electronic ed., Logos Library
System, (Nashville: Thomas Nelson) 1997, c1995 by William MacDonald.

PDF Creator - PDF4Free v2.0                                                    http://www.pdf4free.com

http://www.pdfpdf.com/0.htm


5

These creational truths became associated with the social custom of a head covering
for women, even in pagan cultures. Both the permanent spiritual truth and the temporal
cultural habit then enter into this topic, the essence of which deals not with a physical
covering but a woman’s submissive inner self, especially to her husband.

11:5 A woman who appeared bareheaded in public was considered to be loose and
immoral. Uncovered hair or a shaved head could symbolize a loose or unclean condition
(Lev. 14:8, 9; Num. 5:18). Hence, these verses emphasize the disgrace of a woman’s
unsubmissiveness in public worship.

11:10 The angels represent the spiritual realm and may refer to the efforts of fallen
demonic beings to motivate to pride and to invest themselves wherever they can inspire
arrogance. The term may also be recalling the original authority that was lost over the
Garden of Eden because Eve was “uncovered,” that is, she acted independently of Adam.
At that time, their privileged authority and access were lost (Gen. 3:24). Behind the
symbolism of wearing the veil is the acknowledgment of mankind’s need to show
submission to divinely appointed authority if he is to regain the dominion lost (Gen.
1:28). True authority comes by submissiveness, and both men and women—husbands
and wives—are called to learn it (Eph. 5:21).
11:14 It is not primarily the length of hair that is being judged, but hair viewed as an
adornment. Man directly reflects the glory of God, and he needs no other adornment or
“covering” except Jesus Christ (v. 7). Good grooming is in order, but primping and undue
attention to externals betray true manliness and falsely focus on self rather than on Christ,
the head of the man.3

§ 11:5 with her head uncovered. Given the contrast with the previous verse, this
comment suggests that women in the first century normally worshiped with a head
covering. Some scholars think that Paul refers to a particular hairstyle (in Num. 5:18,
loosening a woman’s hair is part of the test for an unfaithful wife). See note on v. 15.

the same as if her head were shaved. In v. 6, shaving a woman’s head is compared
to having the hair cut short, presumably like a man’s. It appears then that Paul is
opposing a practice that tended to obliterate the distinction between the sexes. Possibly,
the controversy reflects the idea of some Corinthians that they had achieved perfection
and were no longer subject to the normal rules (Introduction: Date and Occasion).

§ 11:7 woman is the glory of man. See “The Image of God” at Gen. 1:27.

§ 11:9 woman for the man. See “Body and Soul, Male and Female” at Gen. 2:7.

§ 11:10 because of the angels. Many interpretations of this phrase have been
suggested, but they are all speculative. Paul’s argument is closely tied to a specific

3Jack W. Hayford, general editor; consulting editors, Sam Middlebrook…[et.al.], Spirit
filled life study Bible [computer file], electronic ed., Logos Library System, (Nashville:
Thomas Nelson) 1997, c1991.
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historical situation, and we should be cautious about applying all its details universally
(vv. 4, 16 notes).

§ 11:11, 12 These verses appear to be a qualification of the previous comments. With
specific reference to our relationship “in the Lord,” men and women are mutually
dependent, since we are one in Him (Gal. 3:28).

§ 11:14 nature. Interpreters differ about the meaning of this term. Some believe it
refers to the created order. Others argue the apostle is here appealing to the common
practices of his day.

§ 11:15 for a covering. Paul may mean that since the woman’s long hair serves as a
covering, it is equally appropriate for her to wear a veil. Some argue that the hair is “in
place of” a covering. This would support the view that Paul refers not to veils but a
particular hairstyle (v. 5 note).
§ 11:16 we have no such custom. Paul does not use exactly this kind of argument
elsewhere in any of his letters. Such a conclusion to a difficult passage may give some
support to the view that the apostle was not prescribing permanent forms of worship, but
dealing with questions of cultural appropriateness. To be sure, such questions have
theological implications (v. 5 note).4

11:3 But introduces an exception to the praise Paul had given the Corinthians in v. 2.
wanted to instruct the Corinthians on another point of confusion. Head primarily means
“authority” when used in the context of human relationships. But the Greek word for
head can also mean “source” or “origin” in some cases. the head of woman is man: The
relationship between men and women does not involve inferiority, for, in the parallel
clause, Christ is not inferior to God the Father. Submission does not indicate inferiority,
but subordination. Just as Christ and God are equally divine, men and women are equal
beings. But just as Jesus and God the Father have different roles in God’s plan of
salvation, so men and women are given different roles.

11:4 Praying or prophesying may refer specifically to intercessory prayer similar to
that of Old Testament prophets (see Gen. 20:7; 1 Sam. 12:23; Jer. 27:18) or Anna (see
Luke 2:36–38), or to the combination of tongues and prayer (see 14:13–16; Acts 2:4;
10:46). Having his head covered can refer to a hat or a veil. dishonors his head: It is
impossible to decide whether Head here refers to the man’s physical head or to Christ,
the man’s authoritative head (v. 3). Either interpretation is possible; Paul may even have
meant the word to have a double meaning.

11:5, 6 every woman who prays or prophesies: Women were obviously allowed
to pray and prophesy in the Christian assembly because it would have been meaningless
for Paul to give instructions for something they were not permitted to do. Dishonors her

4Luder Whitlock, Jr., executive director; R.C Sproul, general editor, New Geneva study
Bible [computer file], electronic ed., Logos Library System, (Nashville: Thomas Nelson)
1997, c1995 by Foundation for Reformation.
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head refers either to the woman’s own physical head or to her husband as her head, or
possibly both (v. 4). For a woman not to cover her head with a veil or with her own hair
was as shameful as having a shaved head, a sign of public disgrace.

11:7–9 man is not from woman, but woman from man: The woman was taken
from the side of the man (see Gen. 2:21). Woman for the man is Paul’s way of stating
the concept of the “helper” in Gen. 2:20. This does not mean the woman is inferior to the
man; it refers only to the purposes of God for man and woman in the creative order.
11:10 Women were to wear a covering on their head because of the angels. Evidently
God’s angels are present at the meeting of the church and actually learn of God’s work of
grace through the lives and worship of God’s people (see Eph. 3:10). symbol of
authority: This might be a symbol of the woman’s authority to prophesy in the new
church age, which was inaugurated with the giving of the Holy Spirit at Pentecost (v. 5).
It also might refer to a symbol of the man’s authority over the woman (v. 3).
11:11, 12 neither . . . independent: Men and women need each other, and as
creatures of God, both depend on Him. Neither man or woman can have any claim to
special status other than what God has purposed for them as their Creator.5

11:3. Head of Christ is God: The concept of headship does not denote qualitative or
essential difference. It denotes responsibility and accountability, not superiority. The
prototype is seen in the persons of the Trinity. The Father and Christ are coequal, yet they
fulfill different functions (cf. 15:28; John 6:38–40; 10:29, 30; 14:9; Phil. 2:6). Paul is not
a male chauvinist. On the contrary, he argues here for the equality of the sexes in
personal worth but distinction in function and responsibility.

11:5. Head uncovered: The covering is symbolic, indicating the authority that exists
above the woman, yet still under Christ.

11:6. It be a shame for a woman to be shorn: In Corinth it was not uncommon for
prostitutes and loose women to shave their heads and wear blonde wigs, signifying their
availability to the men in the streets. Just as no respectable Christian woman would go
out in public dressed as a prostitute, it is equally important that she not participate in
public worship without a head covering.

11:7. The image and glory of God: This does not infer that the man is in the image
of God, and the woman is not. Genesis 1:26, 27 states that God created man in His own
image, “male and female created he them.” But Paul uses the term image here in a
restricted sense. The only sense in which the man is uniquely in the image of God is that
to him was given dominion over the earth. This was done before the creation of the
woman. That is, whatever dominion and authority she has is delegated.

11:10. Angels: The reference is to the holy angels, who elsewhere are spoken of as
“ministering spirits” (cf. Heb. 1:14). The keynote of Paul’s thought is submission to the
divine order of things. Women should demonstrate the same sense of submission to God

5Earl D. Radmacher, general editor; Ronald B. Allen, Old Testament editor, Nelson
Study Bible [computer file], electronic ed., Logos Library System, (Nashville: Thomas
Nelson) 1997.
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in recognizing their true position, and fulfilling its claims, as do the angels who know
nothing of insubordination among their ranks.

11:12. Even so is the man also by the woman: Just as the principle of submission is
supported by the order of creation, so the principle of mutual dependency is supported by
the order of procreation.

11:14, 15. If a man have long hair: It cannot be said that he has in mind a specific
kind of haircut. He is simply saying that it is shameful for a man to wear his hair in an
effeminate way.
11:16. We have no such custom: In other words, there is no other precedent. To violate
this principle is to go against a standard that is maintained in every church known to
Paul.6

11:3 The word “head” is used 11 times in 11:3–13. The word, however, does not
always carry the same meaning. Context determines whether the use is spiritual (vv. 3,
4b, 5b) or physical (vv. 4a, 5a, 5c, 6, 7, 10, 13).

11:5 Paul insists that women who pray or prophesy in the church do so with covered
heads. The rationale is as follows: (1) The covered head was the symbol of a woman’s
submission to her own husband. (2) To fail to acknowledge publicly this headship was a
disgrace of such magnitude as to be equal to having a shorn head, which in antiquity was
the symbol of a shameless, dishonored woman (v. 6). In the presence of ministering
angels, who were attendant upon gatherings of the church, women were to demonstrate
their submission to their respective husbands by wearing “authority,” which was
symbolized by a head-covering (v. 10). (3) This practice was based upon the prior
creation of man, who then is in the image of God in terms of authority. On the other
hand, the woman was created for the man (v. 8). The passage reflects no antagonism
toward women. This text, and indeed the entire corpus of Scripture, affirms the essential
equality of men and women. Subordination on the woman’s part is of a functional nature
in her divinely assigned role. Her example in this functional submission is none other
than Christ Himself (v. 4). Paul is making every attempt to protect the status of women in
their relationship to their own husbands as God intended.7

6Thomas Nelson, Inc., King James Version Study Bible [computer file], electronic ed.,
Logos Library System, (Nashville: Thomas Nelson) 1997, c1988 by Liberty University.
7W.A. Criswell, Believer’s study Bible [computer file], electronic ed. , Logos Library
System, (Nashville: Thomas Nelson) 1997, c1991 by the Criswell Center for Biblical
Studies.
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1 CORINTHIANS 11
Some matters discussed in this chapter may have only local significance, but the

spiritual principles apply to us today. When it comes to sharing in public worship, we
must ask ourselves serious questions.

Do I dishonor authority (1–16)? We must be careful not to dishonor the Lord, no
matter what the cultural standards may be. God has established headship in creation and
in the church, and we must respect it.

Do I despise the church (17–22)? We are one in Christ and in love must honor one
another. By the way they ate their love feast, the rich embarrassed the poor and brought
shame to the church.
Do I discern the body (23–34)? When we meet to celebrate the Communion service, we
must examine ourselves and not one another; and we must be honest with the Lord as we
confess our sins. We discern His body in the bread, but we also discern it in the members
of the church who eat with us. The Lord’s Supper is a family feast. While it must be
personal, it must not become so individual that it becomes selfish. It should be a means of
promoting the unity of the church.8

WOMEN’S DRESS

Now I praise you, brethren, that ye remember me in all things, and keep the
ordinances, as I delivered them to you [1 Cor. 11:2].

Up to this point he had said, “I praise you not,” but here Paul has an item of praise for
them. He praises them because they have remembered him in prayer and in their giving,
and they were practicing the ordinances he had taught them.

But I would have you know, that the head of every man is Christ; and the
head of the woman is the man; and the head of Christ is God [1 Cor. 11:3].

I realize full well that there are people today who like to emphasize the middle statement:
“the head of the woman is the man.” But, my friend, when you put all these statements
together, you don’t come up with a lopsided viewpoint. Paul is putting down another
great principle here: This is authority for the sake of order, to eliminate confusion.

This principle is important in the church as well as the home. Several years ago a
pastor was having trouble in his church, and I asked him what the problem was. He said it
was that he had too many chiefs and not enough Indians—everyone wanted to be a
leader. Today we find churches which have courses in leadership training. I’d like to
know where you find that in the Bible. There are organizations which exist solely for the
purpose of training young people to be public speakers. Paul says we are to “study to be
quiet” (1 Thess. 4:11). I wish we could put the emphasis where the Bible puts it. We

8Warren W. Wiersbe, With the word Bible commentary [computer file], electronic ed.,
Logos Library System, (Nashville: Thomas Nelson) 1997, c1991 by Warren W. Wiersbe.
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don’t need all this leadership training. We need folk who will act and live like Christians.
That is the important thing.

The important word here is head. “The head of every man is Christ; and the head of
the woman is the man; and the head of Christ is God.” The head is that portion of the
body that gives the direction.

This verse does not say that the head of every Christian man is Christ. The word man
is generic—it is a general item. It says the head of every man is Christ. It is the normal
and correct order for Christ to be the head of every man. Until a man is mastered by
Christ, he is not a normal man. Some men are mastered by drink; some are mastered by
passion; most are mastered by the flesh. Every man should be mastered by Christ.
Augustine said, “The heart of man is restless until it finds its rest in thee” (Confessions,
Bk. 1, sec. 1). The heart of man is restless until he makes Christ the head. Men who have
accomplished great things for God have done this. I think of Martin Luther and
Wilberforce and Augustine who were profligate until they were mastered by Christ. I
hear it said of a man today, “He is a Christian man.” Is he mastered by Christ? That is the
important thing, and that is what Paul is saying.

“The head of the woman is man”—there is no article in the Greek, it is not the man.
Notice it is not every woman; it is not an absolute. It refers to marriage where the woman
is to respond to the man. It is normal for the woman to be subject to the man in marriage.
If a woman cannot look up to a man and respect him, she ought not to follow him and
surely ought not to marry him. But a real woman responds with every fiber of her being
to the man she loves. He, in turn, must be the man who is willing to die for her—
“Husbands, love your wives, even as Christ also loved the church, and gave himself for
it” (Eph. 5:25).

Dr. G. Campbell Morgan told about a friend of his and his wife’s who was a very
brilliant woman. She had a strong personality, was an outstanding person, and was not
married. He asked her one day the pointed question, “Why have you never married?” Her
answer was, “I have never found a man who could master me.” So she never married.
May I say that until a woman finds that man, she would make a mistake to get married. If
she marries a Mr. Milquetoast, she will be in trouble from that day on.

“The head of Christ is God.” There is a great mystery here. Jesus said, “I and my
Father are one” (John 10:30), but He also said, “… for my Father is greater than I” (John
14:28). In the work of redemption, He voluntarily took a lower place and was made lower
than the angels. He walked a lowly path down here. We are admonished, “Let this mind
be in you, which was also in Christ Jesus: Who, being in the form of God, thought it not
robbery to be equal with God: But made himself of no reputation, and took upon him the
form of a servant, and was made in the likeness of men” (Phil. 2:5–7).

Now Paul is going to apply this principle of headship to the situation in Corinth. An
unveiled woman in Corinth was a prostitute. The situation in your church or in your
community may be different than it was in Corinth, but there is a principle here and it still
applies today.

Every man praying or prophesying, having his head covered, dishonoureth
his head [1 Cor. 11:4].

The rabbis of that day taught that a man was to cover his head. Paul says that they
actually misinterpreted Moses and the reason for the veil. “And not as Moses, which put
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a veil over his face, that the children of Israel could not stedfastly look to the end of that
which is abolished” (2 Cor. 3:13). This refers to an experience Moses had when he came
down from the mount where he had communed with God. When he first came down, the
skin of his face shone, but after awhile that glory began to disappear. Therefore, he
covered his face so they wouldn’t discover the glory was disappearing (see Exod. 34:33–
35).

Paul is saying to the men that they ought not to cover their heads. A man created in
the image of God, who is in Christ by redemption, is to have his head uncovered as a
symbol of dignity and of liberty. He is not to be covered when he prays or when he
prophesies. When he is praying, he is speaking for man to God, making intercession.
When he is prophesying, he is speaking for God to man. Whenever he is standing in these
two sacred, holy positions, he is to have his head uncovered.

But every woman that prayeth or prophesieth with her head uncovered
dishonoureth her head: for that is even all one as if she were shaven [1 Cor.
11:5].

They had a woman’s liberation movement going in Corinth centuries ago, and it was
going in the wrong direction. Paul says that the man should have his head uncovered but
that the woman should have her head covered.

I want you to note that it says “every woman that prayeth or prophesieth,” which
means that a woman can pray in public and it means she can speak in public. Folk who
maintain that the Bible says a woman cannot do these things are entirely wrong. The
woman has the right to do these things if God has given her that gift. Some women have
the gift.

I know several women today who are outstanding Bible teachers. They can out-teach
any man. One preacher told me this very candidly, “My wife is a much better Bible
teacher than I am.” An officer of the church said they would much rather hear her speak
than hear him speak. She had the gift of teaching.

For if the woman be not covered, let her also be shorn: but if it be a shame
for a woman to be shorn or shaven, let her be covered [1 Cor. 11:6].

This had a peculiar and particular application to Corinth. The unveiled woman in Corinth
was a prostitute. Many of them had their heads shaved. The vestal virgins in the temple of
Aphrodite who were really prostitutes had their heads shaved. The women who had their
heads uncovered were the prostitutes. Apparently some of the women in the church at
Corinth were saying, “All things are lawful for me, therefore, I won’t cover my head.”
Paul says this should not be done because the veil is a mark of subjection, not to man, but
to God. Now this had a local application; it was given to the women in Corinth. Does it
apply to our day and society? Well, I have heard that a new hat is a morale builder for
women. A wife said to her husband, “Every time I get down in the dumps, I go and buy a
new hat.” His response was, “I have been wondering where you got those hats!”
Seriously, regulations for a woman’s dress are in regard to her ministry. If she is to lead,
she ought to have her head covered. Other passages will give us more information about
this. “I will therefore that men pray every where, lifting up holy hands, without wrath and
doubting. In like manner also, that women adorn themselves in modest apparel, with
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shamefacedness and sobriety; not with broided hair, or gold, or pearls, or costly array;
But (which becometh women professing godliness) with good works” (1 Tim. 2:8–10).
This states that if the woman is to lift up holy hands in the service in leading, she is not to
adorn herself to draw attention to herself. Very candidly, it means that the woman is not
to use sex appeal in the service of God. That is exactly what it means, my friend. She is
not to use sex appeal at all—it will not win her husband to Christ either.

The Bible has more to say on this subject. “Likewise, ye wives, be in subjection to
your own husbands; that, if any obey not the word, they also may without the word be
won by the conversation of the wives…. Whose adorning let it not be that outward
adorning of plaiting the hair, and of wearing of gold, or of putting on of apparel; But let it
be the hidden man of the heart, in that which is not corruptible, even the ornament of a
meek and quiet spirit, which is in the sight of God of great price” (1 Pet. 3:1, 3–4). God is
saying that a wife cannot win her husband to Christ by sex appeal. This does not mean
that she is not to be appealing to her husband, but it does mean that a woman never wins
her husband to Christ by sex appeal. There are women in the Bible who had sex appeal:
Jezebel, Esther, Salome. Then there are some who stand out in Scripture as being
wonderful, marvelous, godly women whom God used: Sarah, Deborah, Hannah, Abigail,
and Mary the mother of Jesus. Then there is also something said to the husbands.
“Likewise, ye husbands, dwell with them according to knowledge, giving honour unto
the wife, as unto the weaker vessel, and as being heirs together of the grace of life; that
your prayers be not hindered” (1 Pet. 3:7). Many a family today have their prayers
hindered because the husband and wife are not getting along as they should.

Now Paul goes back to the principle he laid down for men in verse 4.

For a man indeed ought not to cover his head, forasmuch as he is the image
and glory of God: but the woman is the glory of the man.

For the man is not of the women; but the woman of the man.

Neither was the man created for the woman; but the woman for the man [1
Cor. 11:7–9].

The woman’s place is to be a helpmeet to the man. She is to be the other part of him. No
man is complete without a woman except where God has given special grace to a man for
a special work. Listen to the next verse.

For this cause ought the woman to have power on her head because of the
angels [1 Cor. 11:10].

Now here is a reference to angels that I don’t understand. I am of the opinion that we are
being observed by God’s created intelligences. We are on a stage in this little world, and
all God’s created intelligences are watching us. They are finding out about the love of
God because they know we are not worthy of the love of God. They probably think God
would have done well to have gotten rid of us because we are rebellious creatures in His
universe. But He didn’t! He loves us! That display of His love is in His grace to save us.
The angels probably marvel at His grace and patience with little man.
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Nevertheless neither is the man without the woman, neither the woman
without the man, in the Lord [1 Cor. 11:11].

The power of the woman is to hold her man because she is a woman. The man holds his
woman because he is a man. This is the marriage relationship as God ordained it. When
that relationship doesn’t exist, then God’s ideal is lost.

For as the woman is of the man, even so is the man also by the woman; but
all things of God [1 Cor. 11:12].

They are inseparable. Man is not a sphere but a hemisphere; woman is not a sphere but a
hemisphere. It is nonsense for either men or women to talk about liberation. The man
needs the woman, and the woman needs the man. This is true liberty in the glorious
relationship of marriage.

Judge in yourselves: is it comely that a woman pray unto God uncovered? [1
Cor. 11:13].

A woman ought not to call attention to herself when she is speaking for the Lord or
teaching a Bible class or praying. There should be no sex appeal. Also, she needs to
remember that her sex appeal is a tremendous thing which has the power to either lift a
man up or drag him down.

Doth not even nature itself teach you, that, if a man have long hair, it is a
shame unto him? [1 Cor. 11:14].

As I write this, long hair is a fad among men. Men who let their hair grow so long that
you can hardly recognize them seem to me to be expressing a lack of purpose in life. I
wonder if it is a movement toward the animal world. Notice that Paul asks, “Doth not
even nature itself teach you, that, if a man have long hair, it is a shame unto him?” We
have an example of this in the Old Testament. The Nazarite vow was an act of
consecrating oneself to God. It was symbolized by long, uncut hair. This meant that a
Nazarite was willing to bear shame for God’s name. Even at that time men’s long hair
was considered shameful.

But if a woman have long hair, it is a glory to her: for her hair is given her
for a covering [1 Cor. 11:15].

Now it is true that today we have liberty in Christ. The length of the hair is really not so
much the issue as the motive behind it. Many men wear long hair as a sign of rebellion,
and many women cut their hair as a sign of rebellion. Our moral values get turned upside
down, and there is a danger of being an extremist in either direction.

Extremism leads to strange behavior like the lady who went to the psychiatrist
because her family had urged her to go. The psychiatrist asked her, “What really seems to
be your trouble?” She said, “They think it is strange that I like pancakes.” He answered,
“There is nothing wrong in liking pancakes. I like pancakes myself.” So she said, “You
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do? Well, come over sometime; I have trunks filled with them!” You see, my friend, you
can be an extremist in that which is a normal thing.

Now Paul says that it is not really the haircut or the style of the dress that is of utmost
importance.

But if any man seem to be contentious, we have no such custom, neither the
churches of God [1 Cor. 11:16].

Paul concludes by saying that the church ought not to make rules in connection with the
matter of women’s dress or men’s hair. The really important issue is the inner man. It is
the old nature which needs a haircut and the robe of righteousness. My friend, if we are
clothed with the robe of Christ’s righteousness and if our old nature is under the control
of the Holy Spirit, that will take care of the outer man. The haircut and the style of
clothes won’t make much difference. Paul is saying that he is not giving a rule to the
churches. He just states what is best in his opinion. We should remember that in all our
Christian liberty we are to think of others and of our testimony to others. We should be
guided by the principles he has laid down: to glorify God, and not to offend others.9

II. How he lays the foundation for his reprehension by asserting the superiority of the
man over the woman: I would have you know that the head of every man is Christ, and
the head of the woman is the man, and the head of Christ is God. Christ, in his
mediatorial character and glorified humanity, is at the head of mankind. He is not only
first of the kind, but Lord and Sovereign. He has a name above every name: though in
this high office and authority he has a superior, God being his head. And as God is the
head of Christ, and Christ the head of the whole human kind, so the man is the head of
the tow sexes: not indeed with such dominion as Christ has over the kind or God has over
the man Christ Jesus; but a superiority and headship he has, and the woman should be in
subjection and not assume or usurp the man’s place. This is the situation in which God
has placed her; and for that reason she should have a mind suited to her rank, and not do
any thing that looks like an affectation of changing places. Something like this the
women of the church of Corinth seem to have been guilty of, who were under inspiration,
and prayed and prophesied even in their assemblies, v. 5. It is indeed an apostolical
canon, that the women should keep silence in the churches (ch. 14:34; 1 Tim. 2:12),
which some understand without limitation, as if a woman under inspiration also must
keep silence, which seems very well to agree with the connection of the apostle’s
discourse, ch. 14. Others with a limitation: though a woman might not from her own
abilities pretend to teach, or so much as question and debate any thing in the church yet
when under inspiration the case was altered, she had liberty to speak. Or, though she
might not preach even by inspiration (because teaching is the business of a superior), yet
she might pray or utter hymns by inspiration, even in the public assembly. She did not
show any affectation of superiority over the man by such acts of public worship. It is
plain the apostle does not in this place prohibit the thing, but reprehend the manner of

9J. Vernon McGee, Thru the Bible commentary [computer file], electronic ed., Logos
Library System, (Nashville: Thomas Nelson) 1997, c1981 by J. Vernon McGee.
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doing it. And yet he might utterly disallow the thing and lay an unlimited restraint on the
woman in another part of the epistle. These things are not contradictory. It is to his
present purpose to reprehend the manner wherein the women prayed and prophesied in
the church, without determining in this place whether they did well or ill in praying or
prophesying. Note, The manner of doing a thing enters into the morality of it. We must
not only be concerned to do good, but that the good we do be well done.

III. The thing he reprehends is the woman’s praying or prophesying uncovered, or the
man’s doing either covered, v. 4, 5. To understand this, it must be observed that it was a
signification either of shame or subjection for persons to be veiled, or covered, in the
eastern countries, contrary to the custom of ours, where the being bare-headed betokens
subjection, and being covered superiority and dominion. And this will help us the better
to understand,

IV. The reasons on which he grounds his reprehension. 1. The man that prays or
prophesies with his head covered dishonoureth his head, namely, Christ, the head of
every man (v. 3), by appearing in a habit unsuitable to the rank in which God has placed
him. Note, We should, even in our dress and habits, avoid every thing that may dishonour
Christ. The woman, on the other hand, who prays or prophesies with her head uncovered
dishonoureth her head, namely, the man, v. 3. She appears in the dress of her superior,
and throws off the token of her subjection. She might, with equal decency, cut her hair
short, or cut it close, which was the custom of the man in that age. This would be in a
manner to declare that she was desirous of changing sexes, a manifest affectation of that
superiority which God had conferred on the other sex. And this was probably the fault of
these prophetesses in the church of Corinth. It was doing a thing which, in that age of the
world, betokened superiority, and therefore a tacit claim of what did not belong to them
but the other sex. Note, The sexes should not affect to change places. The order in which
divine wisdom has placed persons and things is best and fittest: to endeavour to amend it
is to destroy all order, and introduce confusion. The woman should keep to the rank God
has chosen for her, and not dishonour her head; for this, in the result, is to dishonour God.
If she was made out of the man, and for the man, and made to be the glory of the man,
she should do nothing, especially in public, that looks like a wish of having this order
inverted. 2. Another reason against this conduct is that the man is the image and glory of
God, the representative of that glorious dominion and headship which God has over the
world. It is the man who is set at the head of this lower creation, and therein he bears the
resemblance of God. The woman, on the other hand, is the glory of the man (v. 7): she is
his representative. Not but she has dominion over the inferior creatures, as she is a
partaker of human nature, and so far is God’s representative too, but it is at second-hand.
She is the image of God, inasmuch as she is the image of the man: For the man was not
made out of the woman, but the woman out of the man, v. 8. The man was first made, and
made head of the creation here below, and therein the image of the divine dominion; and
the woman was made out of the man, and shone with a reflection of his glory, being
made superior to the other creatures here below, but in subjection to her husband, and
deriving that honour from him out of whom she was made. 3. The woman was made for
the man, to be his help-meet, and not the man for the woman. She was naturally,
therefore, made subject to him, because made for him, for his use, and help, and comfort.
And she who was intended to be always in subjection to the man should do nothing, in
Christian assemblies, that looks like an affectation of equality. 4. She ought to have
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power on her head, because of the angels. Power, that is, a veil, the token, not of her
having the power or superiority, but being under the power of her husband, subjected to
him, and inferior to the other sex. Rebekah, when she met Isaac, and was delivering
herself into his possession, put on her veil, in token of her subjection, Gen. 24:65. Thus
would the apostle have the women appear In Christian assemblies, even though they
spoke there by inspiration, because of the angels, that is, say some, because of the evil
angels. The woman was first in the transgression, being deceived by the devil (1 Tim.
2:14), which increased her subjection to man, Gen. 3:16. Now, believe evil angels will be
sure to mix in all Christian assemblies, therefore should women wear the token of their
shamefacedness and subjection, which in that age and country, was a veil. Others say
because of the good angels. Jews and Christians have had an opinion that these
ministering spirits are many of them present in their assemblies. Their presence should
restrain Christians from all indecencies in the worship of God. Note, We should learn
from all to behave in the public assemblies of divine worship so as to express a reverence
for God, and a content and satisfaction with that rank in which he has placed us.

V. He thinks fit to guard his argument with a caution lest the inference be carried too
far (v. 11, 12): Nevertheless, neither is the man without the woman, nor the woman
without the man in the Lord. They were made for one another. It is not good for him to be
alone (Gen. 2:18), and therefore was a woman made, and made for the man; and the man
was intended to be a comfort, and help, and defence, to the woman, though not so directly
and immediately made for her. They were made to be a mutual comfort and blessing, not
one a slave and the other a tyrant. Both were to be one flesh (Gen. 2:24), and this for the
propagation of a race of mankind. They are reciprocal instruments of each other’s
production. As the woman was first formed out of the man, the man is ever since
propagated by the woman (v. 12), all by the divine wisdom and power of the First Cause
so ordaining it. The authority and subjection should be no greater than are suitable to two
in such near relation and close union to each other. Note, As it is the will of God that the
woman know her place, so it is his will also that the man abuse not his power.

VI. He enforces his argument from the natural covering provided for the woman (v.
13–15): "Judge in yourselves—consult your own reason, hearken to what nature
suggests—is it comely for a woman to pray to God uncovered? Should there not be a
distinction kept up between the sexes in wearing their hair, since nature has made one? Is
it not a distinction which nature has kept up among all civilized nations? The woman’s
hair is a natural covering; to wear it long is a glory to her; but for a man to have long hair,
or cherish it, is a token of softness and effeminacy.’’ Note, It should be our concern,
especially in Christian and religious assemblies, to make no breach upon the rules of
natural decency.
VII. He sums up all by referring those who were contentious to the usages and customs of
the churches, v. 16. Custom is in a great measure the rule of decency. And the common
practice of the churches is what would have them govern themselves by. He does not
silence the contentious by mere authority, but lets them know that they would appear to
the world as very odd and singular in their humour if they would quarrel for a custom to
which all the churches of Christ were at that time utter strangers, or against a custom in
which they all concurred, and that upon the ground of natural decency. It was the
common usage of the churches for women to appear in public assemblies, and join in
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public worship, veiled; and it was manifestly decent that they should do so. Those must
be very contentious indeed who would quarrel with this, or lay it aside.10

1. The order of authority. 11:2–16.
Paul develops this subject in two ways. First, he states the principle of headship (vss.

2–6). Then he defends this principle from Scripture and nature (vss. 7–16).
2. Now indicates the transition to a new subject. I praise you, brethren. It is always

a good practice to compliment someone before you rebuke him. That ye … keep the
ordinances, as I delivered them to you. There is a play on the two words ordinances
and delivered. Both are derived from the Greek termparadidoµmi,meaning “to give
over.” It is best rendered “oral teaching,” or “tradition.” Paul will have more to say about
this in verses 17–34.

3. But is adversative. I would have you know is probably not intended as ironic, but
it is difficult not to miss the irony of the situation. The Corinthians prided themselves in
their knowledge, yet it is their knowledge that the apostle repeatedly finds deficient. That
indicates purport. The head of every man is Christ. This is established by the fact that
Christ is the head of the body, which is the church (Col 1:18; Eph 1:22–23). Whether
“man” is taken generically (mankind), or “man” as opposed to “woman,” the truth still
stands. However, the latter sense seems to be dictated by the context. The head of the
woman is the man. This constitutes the fundamental order in the race in the sense that
the head of Christ is God. It is important here to note that the concept of headship does
not connote qualitative or essential difference. It connotes a functional subordination. The
prototype is seen in the persons of the Trinity. The Father and Christ are co-equal, yet the
Son is answerable to the Father (cf. Jn 6:38–40 10:29–30; 14:9; I Cor 15:28; and Phil
2:6). It is unfortunate that Paul has been so misunderstood on this point. He is not a male
chauvinist. On the contrary, he argues here for the equality of the sexes. Any other sense
leads to Sabellianism, which is heresy.

4. Since this constitutes the order of authority, it is inappropriate for a man to
participate in public worship of God with something on his head. The covering would
seem to indicate another authority coming between the man and Christ.

5. On the other hand, when a woman prayeth or prophesieth with her head
uncovered, this is equally wrong. It is wrong for the same reason the opposite is wrong
for the man. The covering is symbolic, indicating the authority that exists above the
woman, yet still under Christ. A further teaching of this verse is that women did prophesy
and pray in public worship. This, no doubt, involved edifying, exhorting, and comforting.
And apparently this did not constitute a point of contention, since the apostle does not
feel obligated to speak directly to it. Yet this is not a contradiction with I Corinthians
14:34–37. Here the context has reference to orderly participation. Chapter 14 refers to
disorderly participation.

10Henry, Matthew, Matthew Henry’s Commentary on the Bible, (Peabody, MA:
Hendrickson Publishers) 1997.
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6. For if the woman be not covered, let her also be shorn: but if it be a shame for
a woman to be shorn … let her be covered. In Corinth, it was not uncommon for
prostitutes to shave their heads and don blonde wigs, thus signifying their availability to
the men in the streets. This is not a point of indifference to the apostle. It is a serious
matter. An unsubmissive woman standing before the congregation is tantamount to going
out in public improperly attired (e.g., with her head shaven). But the force of Paul’s
words here is poignant. Just as no respectable Christian woman would go out in public
dressed as a prostitute, it is equally important that she not participate in public worship
without proper dress.

Having established the principle of headship, Paul goes on to validate his position
from Scripture (vss. 7–12) and from nature (vss. 13–16).

7. The image and glory of God. It must not be inferred from this that only the man is
in the image of God. In Genesis 1:26–27 it is said that God created man in His own
image, “male and female created he them.” But, Paul uses the term “image” in a
restrictive sense. The only sense in which the man is uniquely in the image of God is that
to him was given dominion over the earth. This was done before the creation of the
woman. Thus, in the same sense, the woman is the glory of the man. That is, whatever
dominion and authority she has is delegated.

8–9. The order of creation also supports Paul’s position. Neither was the man
created for the woman; but the woman for the man. Chronologically, she came after.
Constitutionally, she was made for the man (cf. Gen 2:21–25).

10. Power signifies here the symbol of authority on her head. A further reason is
because of the angels. The reference is to the holy angels who elsewhere are spoken of
as “worshiping spirits” (cf. Heb 1:4). The keynote of Paul’s thought is submission to the
divine order of things. Women should demonstrate the same sense of submission to God
in recognizing their true position, and fulfilling its claims, as do the angels who know
nothing of insubordination among their ranks. Since the angels have their very existence
in the presence of God, they are also present whenever the congregation meets together to
worship the Lord (cf. I Cor 4:9; Eph 3:10; I Tim 5:21).

11. Lest his readers understand this distinction in a qualitative sense, Paul hastens to
add, neither is the man without the woman, neither the woman without the man, in
the Lord. Both are mutually dependent upon each other. The expression “in the Lord”
has the sense of “according to the will and purpose of the Lord.” Neither can exist
without the other.

12. Even so is the man also by the woman. Just as the principle of submission is
supported by the order of creation, the principle of mutual dependency is supported by
the order of procreation. In Genesis 2, the woman came out of the man. In Genesis 4:1,
the man came out of the woman. So have all men since. In the final analysis, all things
(are) of God.

13–15. Nature itself (“the recognized constitution of things”). If a man have long
hair, it is a shame. This is a difficult passage, especially in a culture where nature does
not seem to be dictating it. It cannot mean that nature naturally grows short hair on men
and long hair on women, since biologically we know this is not the case. Several factors
must be considered. First, the context: Paul is talking about differentiating between the
sexes. Have long hair (Grkomaoµ) means to wear long hair like that of a woman. It
cannot be said that he has in mind a specific kind of haircut. He is simply saying that it is
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shameful for a man to wear his hair in an effeminate way. Another factor has to do with
culture. In Paul’s experience, he knew of no culture, whether Hebrew, Greek, or Roman,
that did not consider long hair a disgrace to man. The only exception to this rule was the
Nazarite (Num 6:5; and Ezek 44:20). Thus, to Paul it was significant that just naturally,
worldwide cultures emerged with the same sense of propriety regarding long hair on men.
The same principle holds true today. The vast majority of cultures regard effeminacy of
hair and dress as distasteful and shameful to a man. But if a woman have long hair, it is
a glory to her. The logic is obvious. In the natural order of things, it only seems
appropriate to cover a woman’s head and here her ultimate covering is her hair. The
Scripture does not dictate “spirituality” by the length of one’s hair. The real issue here is
submission to divine authority. Therefore, every aspect of the believer’s life should
reflect his obedience and submission to the Lord Jesus Christ and divinely established
authority. Some suggest the long hair constitutes the “covering” of verses 5–6. However,
it may be argued that the shorn head in verse 5 is equated only hypothetically with the
absence of the covering.
16. If any man seem to be contentious. If someone desires to dispute me, then, we have
no such custom. In other words, there is no other precedent. To violate this principle is
to go against a standard that is maintained in every church of which Paul is
knowledgeable. Having appealed to their sense of wisdom, and their sense of propriety,
here Paul ultimately appeals to his own authority as an apostle. But he does so only last,
and inserts it almost as a footnote. In keeping with his approach to Christian liberty, he
hopes there will be a voluntary submission to the principles he has laid out in this
chapter.11

HEAD COVERINGS

11:2–16
Head coverings (1 Cor. 11:4–6) were an important part of first-century

wardrobes. Outdoors they provided both men and women protection from the
intense sun and heat, as well as rain. In addition, a woman’s head covering was
a sign of modesty and commitment to her husband. Jewish and other women of
the Near East wore veils in public, but Roman women never wore veils, and
among the Greeks, some did and some did not. In some cultures, a woman
without a veil was assumed to have loose morals.

These cultural issues came to bear on the women believers at Corinth.
Controversy arose over whether they were required to keep their heads covered
during worship or not. Paul wrote that the churches had no universal policy on
the matter (11:16), indicating that the women had some freedom to choose how
they would handle the issue.

11Jerry Falwell, executive editor; Edward E. Hinson and Michael Kroll Woodrow,
general editors, KJV Bible commentary [computer file], electronic ed., Logos Library
System, (Nashville: Thomas Nelson) 1997, c1994.
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Observing the custom to wear a covering may have been especially important
in Corinth, where a favorite slogan was, “Everything is permissible” (compare 1
Cor. 6:12; 10:23). Paul was eager for Christians to maintain a good reputation
and give no cause for offense so that people hearing the gospel would have no
barriers to becoming followers of Christ.

11:3
What exactly did Paul mean when he used the word “head” (1 Cor. 11:3)? Some
believe that the term by definition implies subordination of one person to another.
Others disagree. For example, John Chrysostom, an early church leader,
declared that only a heretic would understand “head” as chief or authority over.
Rather, he understood the word as meaning absolute oneness, cause, or primal
source. EITHER WAY, IT’S IMPORTANT TO NOTE THAT WHILE “THE HEAD
OF CHRIST IS GOD” (11:3), CHRIST IS ELSEWHERE SHOWN TO BE EQUAL
WITH GOD (FOR EXAMPLE, JOHN 1:1–3; 10:30; COL. 1:15). SO THE TERM
“HEAD” NEED NOT EXCLUDE THE IDEA OF EQUALITY. AT THE SAME
TIME, EVEN THOUGH CHRIST IS THE EQUAL OF GOD, HE BECAME
OBEDIENT TO THE POINT OF DEATH (PHIL. 2:5–8), DEMONSTRATING
THAT EQUALITY NEED NOT RULE OUT SUBMISSION.
12

HEAD COVERINGS FOR WOMEN

Type of Covering

DESCRIPTION

Headband
(Heb. shabis)

PROBABLY A HEAD ORNAMENT OR FRONT-BAND OF GOLD OR SILVER (IS. 3:18, 20; V. 18,
“SCARVES” IN NKJV).

HEADDRESS
(HEB.pe<er)

ORNAMENTAL HEAD COVERING WORN BY WEALTHY WOMEN, PROBABLY WOUND ABOUT THE
HEAD (IS. 3:20; EZEK. 24:17). ALSO USED TO DESCRIBE THE GARLAND OF THE BRIDEGROOM OR
TURBAN WORN BY MEN AS WELL AS THE CAP WORN BY PRIESTS (IS. 61:10; EZEK. 24:17, 23;
44:18).

HEAD COVERING
(GK. peribolaios, LIT. “COVERING”)

12Thomas Nelson, Inc., Word in Life Study Bible [computer file], electronic ed., Logos
Library System, (Nashville: Thomas Nelson) 1997, c1996.
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FIRST CORINTHIANS PROBABLY REFERS TO SOME KIND OF HAIR COVERING—PERHAPS EVEN A
SHAWL.

THE WEARING OF LONG, LOOSE HAIR BY AN ADULTERESS CONFIRMS THAT SUCH WOULD BE
CONSIDERED SHAMEFUL (NUM. 5:18).

THE IMPORTANCE OF THE COVERING SEEMS TO BE TWOFOLD: TO SHOW CLEAR DISTINCTION
BETWEEN THE SEXES AND TO AFFIRM PUBLICLY A WIFE’S COMMITMENT TO HER HUSBAND’S
LEADERSHIP (1 COR. 11:2–16).

THIS CUSTOM MAY HAVE BEEN ESPECIALLY IMPORTANT TO THE CORINTHIANS BECAUSE OF THE
PAGAN AND IMMORAL INFLUENCE AROUND THEM.

VEIL

(HEB. tsaciph)

REBEKAH PUT ON A VEIL WHEN SHE APPROACHED ISSAC BEFORE HER MARRIAGE, PERHAPS AS A
SIGN OF HER BETROTHAL. THE VEIL WAS TO BE REMOVED AT THE TIME OF MARRIAGE (GEN.
24:65).

TAMAR USED THE VEIL TO TRICK JUDAH (GEN. 38:14, 19).

(HEB. redid)

THE VEIL-LIKE, THIN GARMENT WAS PROBABLY FOR SUMMER (SONG 5:7; IS. 3:23).

(HEB. tsamah)

THIS FACE VEIL (LIT. “LOCKS”) WAS PROBABLY ORNAMENTAL, PERHAPS A LONG TRAIN OF
ADORNMENT FOR WOMEN OF HIGH SOCIAL STANDING (SONG 4:1, 3; 6:7; IS. 47:2).

(HEB.mispachoth)

THIS COVERING (PROBABLY A CAP FITTING CLOSE TO THE HEAD) IS ASSOCIATED WITH THE
ACTIVITIES OF FALSE PROPHETESSES (EZEK. 13:18, 21).

FULL VEILING DOES NOT SEEM TO BE PART OF THE OLD TESTAMENT CULTURE. HOWEVER,
HEAD COVERINGS WERE IMPORTANT TO WOMEN IN BIBLICAL DAYS. THEY NOT ONLY OFFERED
PROTECTION FROM THE ELEMENTS BUT ALSO SERVED AS SYMBOLS OF MODESTY AND, FOR A
MARRIED WOMAN, AS A TOKEN OF HER COMMITMENT TO HER HUSBAND.

THE THEOLOGICAL PRINCIPLE OF DIVINE ORDER REMAINS UNCHANGED EVEN THOUGH ITS
SPECIFIC MANIFESTATIONS, SUCH AS A WOMAN’S COVERING HER HEAD IN CORINTH, MAY
DIFFER FROM PLACE TO PLACE AND CULTURE TO CULTURE (SEE CHART, THEOLOGICAL
FOUNDATIONS FOR HEADSHIP). THIS ORDER WAS EVIDENT IN THE CHRONOLOGICAL SEQUENCE
OF CREATION (1 COR. 11:8, 9). FURTHERMORE, WOMAN WAS MAN’S “GLORY” (V. 7). THIS
CONCEPT REFERS TO THE ACT OF “MANIFESTING OR POINTING TO THE ROLE OF ANOTHER. ”
THE WOMAN, WHO POINTED TO THE MAN, WAS TO BE COVERED IN THE PRESENCE OF GOD;
WHILE MAN, WHO POINTED TO GOD, WAS NOT. THE PRACTICE WAS ALSO FOLLOWED “BECAUSE
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OF THE ANGELS” (V. 10). PAUL REASONED THAT ANGELS, THE MOST SUBMISSIVE OF ALL
CREATURES, WOULD BE OFFENDED BY NON-COMPLIANCE. FURTHERMORE, GOD HAD PROVIDED
A NATURAL ANALOGY THAT EMPHASIZED THE APPROPRIATENESS OF THE HEAD COVERING:
“NATURE” FAVORS WOMEN OVER MEN IN THE PROVISION OF HAIR ON THE HEAD (VV. 13–15).
FINALLY, PAUL APPEALED TO THE UNIVERSALITY OF CHRISTIAN PRACTICE ( V. 16). THE
PRINCIPLE OF HEADSHIP WAS IMPORTANT, AND ITS SYMBOL WAS TO BE OBSERVED IN ALL THE
CHURCHES.

13

11:3 Paul presented headship as divinely ordered: God-Christ, Christ-man,
man-woman (see chart, Theological Foundation for Headship [I can't find this]). A
Christian perspective on authority radically differs from that of the world. To begin,
Christian authority is for the purpose of service. Jesus commanded those in authority to
exercise their roles with love, humility, and justice (Luke 22:24–27). Husbands, for
example, were instructed to imitate Christ’s servant leadership in their relationship to
their wives (Eph. 5:25–29; see chart, Role Relationships Between Men and Women ** ).
Also, the husband’s headship is not based upon any inherent virtue of the male. Rather,
the relationship between redeemed man and woman is a model that is to reflect to the
world the nature of the relationships within the Godhead as well as God’s relationship to
His church. Finally, the relationship between God and Christ helps us understand what
headship means. The Father and Son are always equal in essence, including the time of
Jesus’ subordination during His Incarnation; yet they have different roles (Phil. 2:6, 7).
Likewise, the different roles of man and woman do not imply the superiority of one, or
the inferiority of the other. Paul was careful to point out that they are interdependent and
equal—”all things are from God” (1 Cor. 11:8–12).

** ROLE RELATIONSHIPS BETWEEN MEN AND WOMEN

Original Relationship:
Creation

DISTORTION OF THE RELATIONSHIP:
THE FALL

RESTORATION OF THE RELATIONSHIP:
REDEMPTION

Man and woman are perfectly related to one another an to God (Gen. 2:25).

THE RELATIONSHIP BETWEEN THE MAN AND THE WOMAN AND THEIR
RELATIONSHIP TO GOD ARE DISTORTED BY THE PRESENCE OF SIN (GEN. 3:7, 8).

13Dorothy Kelley Patterson, general editor; Rhonda Harrington Kelley, managing editor,
Woman’s study Bible [computer file], electronic ed., Logos Library System, (Nashville:
Thomas Nelson) 1997, c1995.
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JESUS CHRIST AS REDEEMER MODELS BOTH SERVANT LEADERSHIP FOR THE
MAN AND SELFLESS SUBMISSION FOR THE WOMAN (EPH. 5:23–27; PHIL. 2:5–8).

ACCORDING TO THE EGALITARIAN POSITION, NO DIFFERENCE EXISTED
BETWEEN THE MAN AND THE WOMAN PRIOR TO THE FALL. THEY WERE EQUAL
IN PERSONHOOD (AS IS ALSO TRUE IN THE COMPLEMENTARIAN POSITION) AND
THE SAME IN ROLE AND FUNCTION (WHILE THE COMPLEMENTARIAN POSITION
MAINTAINS A DIFFERENCE IN ROLE ASSIGNMENT FOR THE MAN AND FOR THE
WOMAN).

SEE ALSO GEN. 1:26; 2:24; GAL. 3:28; EPH. 5:22–24, 25–31, NOTES; NOTES ON
HEADSHIP (GEN. 1); THE CREATION OF THE WOMAN (GEN. 2);
COMPLEMENTARITY (EPH. 5); EGALITARIANISM (ROM. 9); SUBMISSION (1 PET.
3)

14

11:3–16 Paul argued that head coverings appropriately symbolized a divine order
(v. 3; see chart, Head Coverings for Women).

WOMEN’S MINISTRIES: THE GIFT OF
PROPHECY
The Bible abounds with many examples of women who ministered prophetically.
The prophetess Miriam led the women to celebrate the Lord’s triumph over Egypt
(Ex. 15:20, 21). Deborah was a prophetess who functioned as a judge (Judg. 4:4,
5), and the prophetess Huldah was consulted on behalf of the king (2 Kin. 22:14–
20). Other Old Testament women had prophetic ministries as well (Is. 8:3).

In the New Testament, we encounter Anna (Luke 2:36–38) and the four
daughters of the evangelist Philip (Acts 21:9). Joel foretold that both sons and
daughters would prophesy after God poured His Spirit out on all flesh (Joel
2:28)—a promise that was cited by Peter at the time of Pentecost (Acts 2:17, 18).
Paul encouraged women to exercise the gift of prophecy and instructed them how
to do so in the public assembly of the church (1 Cor. 11:5).

The nature of prophecy changed with the outpouring of God’s Spirit. Old
Testament prophets, individually commissioned by God, were to be put to death if
they misrepresented God’s message to the people (Deut. 13:1–5; 18:20–22). New
Testament prophecy, on the other hand, was a gift given to many believers, and its
transmission was not guaranteed as infallible. It needed to be sifted, weighed, and
evaluated by the leadership of the church (1 Cor. 14:29; 1 Thess. 5:20, 21).

14Dorothy Kelley Patterson, general editor; Rhonda Harrington Kelley, managing editor,
Woman’s study Bible [computer file], electronic ed., Logos Library System, (Nashville:
Thomas Nelson) 1997, c1995.
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Nevertheless, it was regarded as a valuable and necessary gift for the church and
an area of effective ministry for women.

See also chart on Spiritual Gifts of Women in the Bible (1 Cor. 12); notes on
Spiritual Gifts (Rom. 12); Women’s Ministries (John 4; Acts 2; Eph. 2; 1 Tim. 3;
Titus 2)

15

15Dorothy Kelley Patterson, general editor; Rhonda Harrington Kelley, managing editor,
Woman’s study Bible [computer file], electronic ed., Logos Library System, (Nashville:
Thomas Nelson) 1997, c1995.
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